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STAFF NEWS 


Our General Secretary is back ! There was great rejoicing on Philippe Maury’s 
return to Geneva and especially to 13 rue Calvin. He is already deep in plans for the 
Ne summer and preparations for the General Committee. We are sure you will all join 
; with us in our sincere gratitude for his recovery. 
al Valdo Galland has had a very interesting time during his tour of the Latin Ameri- 
aK can Movements. He arrived in Chile in time for a mild earthquake and in Bolivia 
aia immediately after a not-so-mild revolution ! Nevertheless, plans for the Latin Amer- 
eee ican Leaders’ Training Course are making steady progress, and he reports great 
a enthusiasm for the conference among leaders and members of the Movements. 
Kyaw Than has not had a spare minute since his arrival in Geneva the day before 
the Executive Committee. Following the meeting he has worked in the office with 
other members of the staff, attended W.C.Y.C. committees planning for the Travan- 
core conference, and was present at a conference of the Swiss S.C.M. He is now in 
Holland conferring with leaders of the Dutch S.C.M. and the Indonesian S.C.M. in 
ae Holland (PERKI). He will sail back to Rangoon early in June, stopping in India to 
discuss with Federation and S.C.M. leaders there plans for the General Comet 
xe and the Federation conference to be held in connection with it. 4 
TH Keith Bridston has been catching up on the office work, coireapandened and — 
writing which his recent travels have prevented him from doing. He and his wife also 
went to Stuttgart, Germany, to meet with Peter and Uta Kreyssig, who will be ing 
‘charge of the Federation Study-Chalet in Austria this summer. ‘ 
Harry Daniel has been working on plans for the. Federation summer conference 
at Agape, Italy, and for the W.C.Y.C. conference in Travancore, India, He and 
Keith Bridston have also produced some new promotional material for the Federa- 
tion which you will be seeing soon. 
Marie-Jeanne de Haller has been in the office in Geneva since the Executive Com- 
mittee, following up the decisions made at that meeting. 
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Leila Giles of Australie, Marie-Jeanne de Haller, Kyaw Than and Harry Daniel 
Dee take “time out” between sessions of the Executive Committee ' 
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NEWS LETTER 


Dear Friends: 


We have just come back from our Federation Executive Committee meeting 
at the Ecumenical Institute near Geneva. Representatives from Australia, 
Burma, Canada, France, Germany, Great Britain, Holland, India, Switzerland 
and the United States met for four full days to plan the Federation’s work 
until the General Committee, to be held near Bombay, India, in January, 
1953. Between sessions of intensive work, the members displayed their 
prowess in strenuous games of ping-pong or relaxed in the beautiful gardens 
around the old chateau. Everyone deeply regretted the absence of the General 
_ Secretary, but we were all encouraged by the good reports of his progress 
_ brought by John Deschner who had seen him in Paris on his way to the meeting. 
We were very fortunate to have with us Kyaw Than, who had come 
directly from Singapore and who, together with Keith Bridston, presented 
us with an “‘eye witness” report of the South East Asian Leaders’ Training 
Course and the Professors’ Consultation held in Indonesia in December. 
_ Following this, the Executive Committee discussed at some length how the 
- results of these significant meetings could be made meaningful for the Federa- 
tion throughout the world. 
We had a very good discussion of he work of the University Commission, 
as John Coleman, former W.S.C.F. staff member and author of The Task 
of the Christian in the University, was able to be present for several sessions. 
However, we only attempted to lay the groundwork for the definite program 
and strategy planning which will be done at the General Committee, especially 
with respect to Asia. ~~ 
The work of those of you who answered the questionnaire, “Is Your 
_ S.C.M. a Witnessing Community ?”, was very much present in our planning 
of the General Committee program. Because the main concern of the Execut- 
ive was to have a General Committee which would help the S.C.M.s and the 
_ Federation to re-examine their life and witness in the light of the real needs 
of students today, ‘““The Christian’s Engagement in the World’’, was chosen 
as the theme. A high point of the meeting was the report that about fifty-six 
delegates from twenty-two countries are already planning to attend the General 
Committee and are coming at their own expense. This is encouraging evidence 
of your understanding of the importance of this meeting in India. 
: While our main attention was focussed on Asia, we did not forget that 
other important area of Federation work — Latin America. Letters from 
_  Valdo Galland assured us that the beauty of the site found near Sao Paulo, 
_ Brazil, for the Leaders’ Training Course is matched only by the enthusiasm 
of these Movements, who have lived for so long in isolation from one another, 
over this opportunity to come together to share their problems and hopes. 
You will notice that this issue of the News Sheet is smaller than usual. 
This is because we are working on a big, fully-illustrated July-August number 
_ which will give you the whole story of the Federation — its history, program 


Pe 


Sincerely yours, . i 
MARIE-JEANNE DE HALLER. 
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THE STUDENT CHRISTIAN 
MOVEMENT OF NORWAY 


Dear Federation friends, 


Allow me to write you a letter instead of an article. When in Bergen 
last week Gerd Arnborg and I tried to record the significant things to tell 


the News Sheet about the Movement in Norway, we ended up in exchanging i 


latest news about our many good friends all over the world. And so we 
realized how much of a personal relationship the Federation really is, and 
also what this means to every one of us doing a local job. We take this 
opportunity to send you all our warmest greetings, with thanks for the inspir- 
ation you have all been to us in our daily work in Norway — both to us 
and to many of the students. By the way, does any other Christian.organization 
in our country have leaders and a great number of regular members who 
really feel part of an international family? That may very well be my first point. 

In Bergen, one of the two university towns in Norway, I met with the 


schools group which is doing a fine job in the high schools, gathering about ~ 
fifty for regular meetings and group studies and with about one hundred ~ 


at their winter camp in the mountains. The student group has also made a 
good beginning at this new-born university which has only about five hundred 
students. Gerd Arnborg is our secretary for the Western region and is living 


at Bergen — though without any place to stay as she lost her apartment at — 


Christmas time. We are very eager to find a house in Bergen to buy for the 
S.C.M. One of our students collected about 50,000 Kroner (about $7,100) 
for that purpose last year. 

The only other $.C.M. centre is in Oslo where I am the secretary, and 
have the help of a graduate student who does schools work part time. Here 
we have our own house, Universitetsgt. 20, the national S.C.M. centre. 
From here we keep contact with the two or three schools groups outside Oslo, 


travel to the different high-schools in our country, talking to the pupils during © 


their regular classes and meeting with them in informal groups, and helping 


in the local student work. The S.C.M. in Oslo has about one hundred and — 


fifty members, but actually a little more than three hundred students parti- 


cipate in our regular program each term. (There are about four thousand — 
students in Oslo.) Our meetings every other week are attended by one to — 


two hundred students, and a dozen groups gather for study of the Bible, 


missions, literature, Christian doctrine, and so forth. The present financial 


situation has forced us to make some changes in our work. I as general 
secretary am now working part time as minister in a suburban parish, and 


this means that my possibilities for travel have become very limited. We | 


shall also have to give up our chalet, Skrimhytta, where we had the Federation 


Study-Chalet last summer. Skrimhytta was a wonderful oes | a good idea | 


— and a financial failure. 
But let me turn to more general lines. You may have some questions 


in mind. First I would like to correct the mistaken idea so widespread in 
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; Sailing in Norway 
An S.C.M. camp for school boys and girls 


other parts of the world that all the Scandinavian Movements are strong 
Movements. In fact, for many reasons the Norwegian S.C.M. includes a 
_ rather small number of students. We have two separate student movements, 
_ the I.V.F. group being by far the larger. Also, in a folk church, there always 
seems to be only a rather small group who take an active interest in organ- 
izational work. This is even more true in Norway because the last generation 
with its pietistic awakening stressed the moral seriousness of calling oneself 
a Christian over against a more habitual church relationship. This meant 
a healthy purification and a spiritual deepening, but ran the risk of excluding 
people who naturally accepted the Christian heritage. The students whom 
the S.C.M. tries to reach are all baptized into our Lutheran Church and have 
_ had extensive religious education in school, and although the greater number 
seem quite secularized, they might in fact feel more foreign to our religious 
language than to religious belief itself. The task of the S.C.M. will always 
be to call these students to personal faith and an active church relationship. 
It is fundamental in our work to stress personal choice, commitment and 
conviction. 

Today the main spiritual trend in our S.C.M. is this same emphasis on 
personal evangelization and commitment. Closely related to this is the strong 
heritage since 1934 from the Oxford Group movement. This had a great 
__ impact on our church life and on the S.C.M. in particular. We are still 
talking about “‘quiet time’’, “‘guidance’’, ‘‘team’’, “fellowship” and “‘personal 
work’’, and we take it as a disturbing sign when this form of life weakens. 


The more recent M.R.A. movement has to a larger extent stayed outside + 
our S.C.M. and we have often felt critical of it, but students frequently went — 
to the M.R.A. centre at Caux, returned and joined the M.R.A., and later — 


were back in our S.C.M. as our best leaders. We who joined the Oxford 
Group movement around 1935 also experienced, during and after the war, 
a strong revival of church consciousness. This has not taken the form of an 
exclusive high church movement, but we have experienced the joy of belonging 
to the Body of Christ, of partaking of the Mass and Holy Communion and 
of staying with Luther within the ‘‘catholic” tradition. Now the “quiet 
time” assumes a more liturgical form, the ‘“‘sharing’’ becomes confession, 
and the talk about ‘“‘fellowship’” sounds a deeper note. 

This has all raised the question of our aim and basis. For more than 
fifty years it has remained interdenominational (with almost the same wording 
as that of the Federation), and with no clear reference to the church. We 
have been unable to find the right formula to express at the same time our 
close relationship to the Lutheran state-church and a truly ecumenical position. 
To become a confessional movement would certainly strengthen our position 
at home, but we decided against it. An official document merely tries to 
state the fact that as Lutheran students addressing — with very few exceptions 


— students baptized into our own church, it is natural for us to work within © 


the framework of our church, expressing ourselves as Lutherans, but keeping 
our S.C.M. open to students of other denominations, and maintaining the 


old basis of witnessing to the ecumenical task. In this the S.C.M. has taken | 


a rather unique position within our church life. And it is not always easy. 


Both church consciousness and ecumenical understanding are growing, but. 
under circumstances that often make ecumenism look like a special international — 


concern for a small group of internationally-minded people. -_ 

I mentioned the I.V.F. group. That name is somewhat misleading. 
Around 1910 we had a schism within the church caused by the liberal theology 
at the university. The conservative front formed its own theological faculty, 
and soon this schism ran through all church life. The S.C.M. tried to keep 
both parties together, but in 1924 the left wing elected its candidate in a very 
tense and unwise election for the chairmanship, and the conservative group 
formed its own movement. Their great leader has been Professor Hallesby, 
the most outstanding personality of the “‘awakening’’ movement in Norway, 
to which the student group has been most intimately related. It is evangelical 
with a strong pietistic tradition, but at the same time is confessionally Lutheran. 
With good recruitment and backing from the evangelical lay movement 


and with a staff of seven or eight secretaries, they are doing very extensive 


schools work and good student work. : 

The relation between the movements may be characterized as an appease- 
ment policy. We are very concerned about the division and in the S.C.M. 
today we feel as much akin to the Hallesby movement as we do to the Finnish 
S.C.M. But there are difficult points. The Hallesby movement does not 


seem willing to accept what to us seems an obvious fact — that neither we — 
nor the Federation any longer hold a liberal position. Secondly, being related © 


to the I.V.F., it would not accept relations with the World Council of Churches 
or the Federation, and holds as main obstacles to cooperation our concern 
for the ecumenical movement and our interdenominational basis. Although 
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_ there is self-righteousness on both sides, on this last point we do believe we 
have a mission within our church. : 

Our program for this term, which is rather typical, is not very different 
from that of the Hallesby movement, since we are both stressing personal 
faith without very many new methods and experiments. Even though we 


to the simple fact that students and professors too are ordinary human beings. 
When we are ineffective it is usually because of very elementary and humiliating 
sin and disloyalty in our everyday life. There has always been this ambivalence 
in our work. The Hallesby group has claimed that we have a dual loyalty 
— to Christ and to culture. I feel that our position is much more consistent 
and that our S.C.M. has a peculiar mission within our church life along this 
line. Few other Christian bodies in this country have witnessed so consistently 
to the task of proclaiming Christ’s Lordship not only for the individual but 
also for cultural and social life. But our S.C.M. is small; we too easily 
allow our energies to be split up among several projects. And the intellectual 
and religious climate in our country has often made us feel on the fringe or 
even outside of the issues at stake in Europe and in the world today. 
Lastly, two or three recent experiments might be worth mentioning. 
This winter a small retreat — the first of its kind — was one of the most 
promising experiences we have ever had. Last autumn we-called a small 
__ conference of professors and graduate students on the problem of Christianity 
. and history. That too proved to be an important event, not particularly 
because of the results but because of the gratitude expressed by professors 
and students for such an opportunity to discuss issues which are given little 
room within the university framework. This spring we invited Professor 
von Weizsacker of GO6ttingen, and he helped us immensely to create good 
contacts with the science department. These experiments have opened up 
important fields. And here again we see the impact on our Movement of 
Federation thinking and initiative. io 
‘ . Cordially yours, 


SVEIN HANSSEN-BAUER 
General Secretary 


FEDERATION SUMMER CONFERENCES 


W.S.C.F. Chalet, July 14 August 4, at Gosau, near Salzburg, Austria. 
Theme : ‘‘What is Man ?” 

W.S.C.F. Annual Conference, August 6-13, Agapé, Italy. Theme: “The 
redemptive power of Christ in different areas of student life and W.S.C.F. 
life.”’ 

W.S.C.F. Theological Students’ Conference, August 15-29, Lund, Sweden. 
Delegates will be able to attend the main meetings of the Faith and Order 
Conference to be held at Lund at the same time. 


Applications for these meetings should be made through your national 
S.C.M. headquarters who will have detailed information about costs, etc. 


try to be a student and university movement, we are steadily called back | 


MEDITATION 


A sermon preached at the Executive Committee meeting by Suzanne de Dieétrich, 
on Psalm 85 and John 20: 19-29. 


I was reminded yesterday that this Sunday is called in the Catholic tradition the 
Sunday of Quasimodo, gettirlg its name from the introduction to that day in the 
Mass : “‘As the new born babes desire the sincere milk of the word.’’ The text on which 
I would like to meditate with you is from Psalm 85: ‘Mercy and truth are met to- 
gether ; righteousness and peace have kissed each other.”” My studies in recent months 
have been centred on certain key words of the Bible — freedom, righteousness, peace 
— and I have been struck more and more with the fact that our Western tradition 
has tended to intellectualize the biblical words and to change very simple realities 
quite close to life into abstract concepts. Listening to the reports of the Asian confer- 
ences, I wondered if it will not be one of the great gifts of the Asian churches to the 
whole Church of God to help us to read the Bible as it was written in its Oriental 
setting — presented in terms of life and relationships and not in abstract concepts. 
I think that is what our generation should strive to do — as new born babes to desire 
the sincere milk of the Word, the Word as it was proclaimed and spoken in the Bible, 
in its directness, in its realism and its simplicity. I think it is only if we come back 
to that language that we shall be able to reach the people of our day. 

So many words full of deep meaning are now worn out and have lost their real 
content. I would like in verse 10, ““Mercy and truth are met together ; righteousness 
and peace have kissed each other’’, to think of what these words really meant in 
the Old Testament and what they mean still more in Jesus Christ, who is the Fulfiller 
of the prophetic psalmist’s prayer. They express a reality which God revealed to the 
men of the Old Testament, that mercy and truth in God, and only in God, are one 
and the same; that righteousness and peace in God, and only in God, are one and 
the same. 


The truth in biblical language is never just intellectual knowledge. Truth is God’s 
light shining on this world and giving every creature its place, its meaning, its raison 
d’étre. Jesus Christ is truth because in Him we know God, in Him we see God, as much 
as finite creatures can see Him : ‘‘He that hath seen me hath seen the father.”’ In the Son 
of Man we know what man is called to be; in the light of the Cross we know ourselves 
as we are in our unrighteousness, and yet called to become children of God made in 
His image. Truth means in the Bible the reality of life as God wills it to be, the 
whole reality of this world as God wills it to be. Truth is not a concept but the Person 
of Jesus Christ through whom the reality of God and the reality of man shine in 
their fulness. Satan is called by Jesus in John’s Gospel the “‘father of liars’’. His 
very essence is deceit ; his game is to make us hide from God, from ourselves and 


from others. To meet the truth in Jesus Christ means the courage to be met by God. 


as we are seen by Him, purged and cleansed by Him, and the courage to be what we 
are in all humility in the face of our neighbour — nothing else, nothing more. 


The word righteousness. Scholars today are very helpful in considering it. They 
show us that at the root of the word is a concept of relationships. I think this is very 
important. God’s righteousness in the Old Testament is His faithfulness to the Coven- 
ant that in His mercy He has chosen to make with a poor, wretched, captive people. 
God’s righteousness can only be satisfied if the right relationship is restored not only 
between Him and His people but also within the community of His people. When 
you read the Old Testament you see how the two are interwoven : God works through 
the community which must reflect the relationship which He wants to establish 
between Him and them and reflect that relationship which exists within the Trinity 
itself — a relationship of trust, obedience and love. This is the central message 
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which may be expressed in different words, but it is actually the whole reality behind 
God’s acts in the Old and New Testaments : that the whole story of our salvation is 
a story of restored relationships. Already therefore in the late period of the Old 
Testament and more definitely in the New Testament righteousness becomes synonym- 
ous with salvation. It is one and the same thing. This is again how righteousness 
and love are one and the same — because these restored relationships mean the 
response of love to love. 


The word peace. Peace today is often thought of as the absence of war, but in 
the Old Testament it means something else. It means health — health of body and 
soul. It means the wholeness of the community — the health of the community as 
a whole. Therefore we see immediately how there can be no peace where there is no 
righteousness, where there are no right relatiédnships. This is the condition for 
achieving that fulness of life. We know how wrong relationships constantly break a 
community, in the Church as elsewhere. We know that wrong relationships not 
only destroy the community, but also the health and the integrity of the individual 
members of the community — the health of soul and body. ; 


The psalmist knew of the close interrelatedness of these four terms, mercy and 
truth, righteousness and peace. On the human plane mercy and truth often seem to 
conflict. We confuse mercy with a kind of shallow sentimentality which avoids 
facing truth. A claim for righteousness is often an excuse for war and strife, war 
between nations, war between classes. But God’s mercy is linked up with truth; 
God’s mercy and love consist in enabling us to face the truth and to be made free 
by the truth. It means uncovering the wounds and healing them. Therefore judg- 
ment and mercy in the whole history of the people of God always go hand in hand. 

The psalmist already knew of these things. They were manifested in the history 
of his people, in the deliverance from Egypt and in every step of that history. But 
the Fulfiller who makes them true, who makes them a dynamic reality, is Jesus 
Christ. In Him God steps down and His truth and love shine in the Word made 
flesh. In Him righteousness and peace truly kiss one another because He is our 
righteousness. He is our peace. When He enters the upper room saying, ‘‘Peace with 
you’’, the current salutation, the “‘shalom’’, of old Semite people becomes a reality, a 
very gift of God to those who are born anew through the Holy Spirit. The very 
gift of that new life flows from the Cross; the Christ who is our righteousness and 
peace is the Christ with pierced hands. “And I, if I be lifted up from the earth, will 
draw all men unto me.’”’ Men have crucified Him — the very truth, the very life of 
God. The prince of liars has been unmasked and conquered. We, at the foot of the 
Cross, know who is the prince of liars, who God is, and we know where we stand 
ourselves. Truth and mercy have met, and to those who say amen, righteousness 
and peace flow down as a gift from heaven. 


Then said Jesus to them again, ‘Peace be unto you. As my father-has sent me, 
even so send J you.’’ We cannot receive that peace, know about that peace, and not 
go out into the world. The words Jesus speaks here are terribly earnest : “As my 
father has sent me, even so send I you.’’ Sometimes we are terrified in reading the 
Gospel of St. John to see how the movement goes from God to Jesus Christ and 
from Jesus Christ to His disciples. As God sent His Son into the world to testify, 
to be His true witness to His holiness and love and truth, He sends Him also to suffer, 
to meet misunderstanding, to be crucified. So the Lord sends His disciples into the 
world to testify and perhaps to suffer persecution and strife and struggle. It is the 
same movement. It confers a calling on that little weak crowd of disciples; but He _ 
sends them out not in their own power, but in the power of the spirit, His messengers ~ 
of truth and love, His messengers of judgment and mercy, His messengers of God’s 
peace which passes all understanding. We all know that it is for such messengers _ 
that the world in its distress and chaos is waiting. 
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THE FRENCH S.C.M. 


MAx-ALAIN CHEVALLIER 
General Secretary 


It is said that at international conferences you can tell immediately who 
are the French delegates because of the violent gestures which accompany 
their discussions. If you had seen the Frenchmen walking on the lawn between 
session of the W.S.C.F. General Committee in 1949, you might have thought 
at times that they were disagreeing violently, so passionate was their conver- 
sation. The fact is that we Frenchmen have the Latin and Mediterranean 
temperament, and we like originality, non-conformity, sparkling frankness 
and chivalrous generosity ; our quest for truth and justice is always to some 
degree passionate, and we are not afraid of generous enthusiasm. We know 
very well that foreigners are both attracted and annoyed by these character- 
istics, since the play of a logical mind and the spontaneous reactions of 
the heart may lead to rash judgments and false revolutions, as well as to 
significant discoveries and the most legitimate positions. And it may be 
true that the national temperament of France finds particularly strong expres- 
sion in its students because it suits their youth so well. 

The French Fédé is a small Movement: one thousand faithful students 
in about twenty universities — half of them in Paris and Strasbourg — and 
about five hundred high school members in forty cities of France and North 
Africa. This may seem very few, but it gives us no feeling of inferiority. 
We recruit our members mainly from the Lutheran, Reformed and Free 
(as opposed to State) Churches: although our Movement is independent 
of the churches, in practice they recognize it as the place where their student 
members meet, work and pray. As a result, the Fédé inherits the independent 
and militant character of French Protestantism, of this active minority which, 
in order to live in a Catholic or indifferent society, must rediscover again 
and again the validity of its faith and at the same time be open to all the 
questionings of the world. Our groups attract a few Catholic and free-thinking 
students, who sometimes attend our meetings very regularly; at any rate 
a year never goes by without our contacting personally in one way or another 
those whom in France we shall never be able to consider as ‘‘outsiders”’. 
Our aim and basis contains the following sentence : “‘(in the Fédé, members) 
meet their fellow students, believers or unbelievers, to enter with them into 
a free dialogue whose sole concern is the search for truth.” This seems to 
us an essential and fundamental part of our program. , 

This acute sense of the realities of the world, this unending necessity 
of adjusting the Evangelical faith to the questions asked by the different 
Christian confessions and by non-Christians, together with a liveliness and 


intellectual independence, determine the character of the French S.C.M. 
member. 


* Ke 


It may be worthwhile to recall in broad terms the historical evolution 
of the Movement, but we shall not trace it all the way back to its origin 
fifty years ago. For some years after the first world war, the Fédé was 
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-years — young Christians were nearly 


dominated by two questions which pro-. 
voked several crises: ecumenism and 
conscientious objection to war. These 
still disturb our members, although in a 
slightly less acute way. Since there is no 
legal provision in France for conscientious 
objectors, they are imprisoned. One former 
S.C.M. member spent years in prison 
because of his convictions and many heated 
debates raged around his name. After 
being practically non-existent for some 


unanimous in joining the resistance against 
nazism — the problem has arisen again 
today. Confronted with the threat of 
atomic war, several members of the Fédé ed 
are wondering whether they ought to let Max-Alain Chevallier, 


themselves be thrown into prison rather General Secretary of the French S.C.M. 


than bear arms. 

Practically speaking, ecumenism in France means relationships with 
Catholics. French Catholicism is particularly open, and for a long time there 
has been within it an active concern for reform. Contacts with Catholicism 
are thus relatively easy and interesting. The presence of numerous Russian 
emigrants in Paris often helps us to evaluate better the ecumenical problem 
by introducing into our discussions the Orthodox point of view. Nevertheless, 


_it is the nearly ceaseless dialogue between Catholics and Protestants which 


is usually at the root-of most of the joys and sorrows of ecumenism, and the 
crisis of the twenties was brought about by the attitude of certain S.C.M. 
members who were particularly aware of Catholic values. As a renewed 
interest in the Bible and ecumenical thought have now in France reached 
both Catholics and Protestants, the problem is presented in simpler and yet 
more acute terms ; many prejudices on both sides have been discarded and 
the dialogue centres more and more on the essentials. Asa result it has become 
more vital than ever, but also sharper. 

This biblical and theological renewal was practically introduced into 
France by the Fédé in the years following 1930. We must not forget that 
of the first ‘‘disciples” of Karl Barth, Pierre Maury and the great authority 
on biblical studies, Suzanne de Diétrich, were both secretaries of the French 
Fédé before they became secretaries of the W.S.C.F. They were surrounded 
by a whole group of young students who were strongly under the influence 
of the neo-Calvinism which was being taught in Paris at that time. This 
whole decade was largely dominated by the rediscovery of the Christocentric 
message of the Bible. 

From 1935 onward social and political questions assumed a growing 
importance in the life of the Fédé: inside the country the development of 
trade unionism stirred up national unrest ; beyond our frontiers the Spanish 
war was raging and the third Reich was flourishing. The defeat of 1940 
shook those who had remained indifferent. Students were thrown, willingly 
or unwillingly, into the adventure of ideological and. political battles: 
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antisemitism, social paternalism, active or passive resistance, contacts with a 
pure and courageous brand of communism, preparations for an original 
and bold reconstruction of post-war society... The biblical and theological 
convictions acquired in preceding years provided a solid base for thinking 
through and taking a stand on all these problems, just as the declaration of 
Barmen had been the foundation of the Confessing Church in Germany for 
more than ten years. During this period students felt close to other young 
people who had the same faith and who were confronted by the same options, 
and the Fédé tightened its links with other Protestant youth Movements 
and with the churches. It joined the C.I.M.A.D.E. which was an inter- 
Movement organization of young volunteers who worked full time caring 
for victims of the war and post-war period : Jews, refugees, displaced persons, 
children from bombed-out cities, and so on, proclaiming the Gospel and 
bringing material and moral help. 

Then came the time of disillusionment : the post-war years have not brought 
the renewal which had been dimly glimpsed. All the elements brought 
together in the French S.C.M. tradition during these twenty years are still 
valid, even though politics and human nature have refused to permit their 
integration into society. However, the biblical discoveries and the firm 
belief that the Christian has a political and social task to accomplish are 
not questioned, at least among the most active members of the Fédé, because 
of this failure. We are going through a period of uncertainty, and asking 
what is the meaning of this post-war confusion. We have decided, while 
remaining always on our guard, to try to adjust the great convictions we 
have acquired to recent events and, more generally speaking, to the life of 
the man of today. Everywhere our concern for reality and effectiveness is 
spurred on by the challenge of Marxism. This search is going on in a some- 
what anarchical way: at times our reflection is based on the premises of 
Western civilization ; at others it is concerned with man as he is seen in the 
questionings and pronouncements of contemporary French writers (Malraux, 
Camus, Mounier, Simone Weil...), while again we discuss more immediate 
political issues. However, it is possible to discern some general trends of 
our thought and action. 

In the spiritual realm we feel that we must live our faith, and not be 
content only to think it, but we must live it as we think it and must not go 
back to nineteenth century piety or religious practice without relating it to 
our renewed doctrinal convictions. This explains why in recent years we 
have tried to discover a form of religious practice that would measure up 
to the biblical renewal, and our last national congress in February, 1952, 
centred on the theme ‘“‘A Faith for Every Day”. We have gradually come 
back to the conviction that prayer which is directly related to the ever-present 
work of the living God is indeed the best way in which we can grasp hold 
on reality. : me 
__ It is from this point that we must make contact with the realm of social 
life. Our most serious work is the direct or indirect participation of French 
S.C.M.ers in student trade unionism, in which the great majority of French 
students are engaged. This represents a genuine trade unionism which must 
be carefully preserved from the dangers of political involvement, in spite 
of inevitable tensions. The aim of this movement is to give students a status 
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in society, to defend their rights and remind them of their duties in their 
relationships with the state, social groups, other trade unions, of workers 
as well as of civil servants, employers, physicians, and so forth. One of its 
most immediate aims is a reform of the university, an essential aspect of 
which would be a less exclusively “bourgeois” enrolment. 

Our political concern is as alive as ever. Most of us are convinced that 
all opinions must be given a hearing and discussed, and we consequently 
refuse to let ourselves be taken in by any form of crusade, wherever it may 
come from. That is why relationships between East and West are considered 
so important, and why any attempt to institute censorship in France seems 
odious to us. But our political concern also expresses itself in the conviction 
that at no time must we lose sight of man as he is, and in particular all those 
who are oppressed, to whom we were brought closer by our experiences in 
1940-44. This explains why one of our local groups wished to support, even 
in a material way, certain strikes of industrial workers, and why the policy 
of our government in Indochina, Madagascar and Tunisia raises heated 
discussions in our local branches. 

Sometimes our concern for the ‘‘poor” takes a more systematic form. 
We must recognize that the main question which presses more and more 
on the minds of French S.C.M.ers is this: is any justice, and consequently 
any peace, possible in the modern world as long as capitalist structures and 
the questionable employment system (work, salary, Capital, price, profit, 
and the rest) are in existence? Older friends of the Fédé complain loudly, 
foreigners are aghast when they see how French Christians — Catholic as 
well as Protestant — are attracted by Marxism. What does it matter, if we 
ask this question “not because of Marx, but because of Jesus Christ” ; we 
cannot escape it and we study it again and again in our groups. 

* * * 


In reading the above, you must realize that this portrait is only a silhouette. 
It may be that many French S.C.M.ers will not recognize themselves and 
that it will surprise foreigners who have become acquainted with -France 
through some author or some student they have met. I am sure some of 
you will wonder how much of what I have said applies to Philippe Maury ! 
If you wish to clarify your ideas on the subject, many ways are open to you, 
more or less practical depending on whether you live in Liverpool, Athens 
or Djakarta, and provided that you understand alittle French. The best 
way is to read our student magazine, Le Semeur, which is rather well-known 
also among non-Protestant students and adults, and which reflects our preoc- 
cupations and the kind of study we are engaged in. You can also attend our 
summer camps which run for three weeks in a manner similar to that of the 
W.S.C.F. Chalet. Or you can take part in our national conferences which 
are held twice a year. 

‘Even if you do not speak French, do not fail to come to Biévres! the 
next time an international conference is held there. We shall look forward 
very much to welcoming you there, and shall try to discover, walking and 
talking together under the trees, how, collectively and individually, we can 


be more faithful to our God. 
: La Roche Dieu, Biévres (Seine-et-Oise), is the conference and rest centre of 


the French S.C.M. 
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FEDERATION AROUND THE WORLD 


South Africa 


“We really felt like a university while 
that was on’’, was the way one student 
described it — though others were 
heard to regard it as “damnable that 
two men should be let loose in the uni- 
versity to talk like that’’. 

What was it all about? Just this, that 
the S.C.A. Committee of Natal Uni- 
versity, representing as it were the 
“Church in the university’’, invited the 
Bishop of Johannesburg, the Rt. Rev. 
Ambrose Reeves, and Dr. J.B. Webb 
to lead a mission to the university 
during the week March 16-22. Many 
months of preparation lay behind this 
venture, yet even on the brink of it our 
faith was weak and our SL Scaeapeeisea 
ragged. 


What happened? Something that has 


seldom if ever been seen in Natal Uni- 
versity — that night by night some 
150 students gathered to listen to the 
addresses given by the speakers; while, 
during lunchtime, forums on current 
problems, briefly introduced by the 
speakers, then thrown open for dis- 
cussion, were attended by 40-50 students 
daily. These brief, rather scrappy dis- 
cussions served as a useful sounding- 
board and point of contact, and were 
‘mutually appreciated by both students 
and missioners. 

Behind this activity lay an unending 
chain of prayer. Morning by morning a 
handful of students rose early for Holy 
Communion, offering up that act of 
obedience and love on behalf of their 
fellow students; while throughout the 
length and breadth of South Africa 
parents, friends and fellow S.C.A. 
members were uniting in intercession. 

Said the Bishop at the end of the 
week to a meeting of clergy, “Seldom 
has it been given to me to see the power 
of the Gospel so mightily at work in a 
hostile situation as during this week.” 
Hostility there was, and severe reaction, 
but also response — the atheist who, 
after attending meetings and talking the 
matter over decided to “give Christianity 


a try’’; the vague, dithering Christians, 
whose convictions crystallized very 
clearly into the vocation of Christian 
service of God and man, and who 
promptly tackled their parents accord- 
ingly, in order to modify their courses 
of study. 

For the S.C.A. Committee this week 
has had far-reaching implications. With 
the university quite literally “‘in a state 
of ferment’’, there is a need for ongoing 
activity on a high level in order to lead 
and canalize the interest aroused in so 
many. Other religious societies in the 
university too, the Anglican Club and 
the Natal University Presbyterian Asso- 
ciation, which assisted in the prepara- 
tions, are also directing their programs 
towards consolidating the work that 
has been done this week. 

A word about the method : Here there 
were no traditional revivalist meetings. 
Of all the accusations which might have 
been levelled, emotionalism was the last. 
Two twenty-five minute lectures, with 
brief introductory remarks by the chair- 
men (usually lay members of the univer- 
sity staff), occasionally questions, the 
meeting over within one hour — though 
discussions often continued until deep 
into the night ! 

Their message was that which is most 
deeply embedded in Christianity — for 
it~was the apostolic preaching in a 
modgrn setting : the proclamation of the 
Gospel of the life, death and resurrec- 
tion of Jesus Christ, and the givenness 
of the Church as His Body on earth and 
the vehicle of His outgoing work of 
redemption. “‘What I like about the 


. Bishop is that he is so’ unorthodox,’’ 
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commented a student. Does this remark 
perhaps reflect what was to become the 
most burning impression of the week — 
the tragic ignorance of the real essen- 
tials of Christianity shown by. so many 
of the students ? 

The experience of “Quest Week’’ has 
been a tremendous encouragement and 
inspiration, in the evidence of the work- 
ing of God’s grace beyond all our expect- 
ations and certainly beyond all our | 


deserts. But it was also a challenge. It 
has given a new sense of urgency and 
significance to Christian work among 
students. We can never be sufficiently 
thankful for the interest, prayer and 
financial support which came from all 
over South Africa. But to us the end of 
“Quest Week’’ is only a beginning. Our 
aim is that in future there shall be 
focussed on our universities, in which 
such strong anti-religious forces are 
operative, yet more strong spiritual forces 
—that the Church Militant shall invade 
the stronghold of atheism and prejudice. 
It seems in a way as if the function of 
the S.C.A. should be constantly to draw 
in and canalize those forces, becoming 
in effect the spearhead of the attack. 


MARGARET NASH, Secretary. , 


Australia 


The southern hemisphere celebrates 
the Day of Prayer for Students on 
June 22, and a special service, including 
a recorded talk by Marie-Jeanne de 
Haller and music by a student choir, 
will be broadcast over Radio Australia, 
station VLC, megacycles 17.84, meters 
16.82, at 9:30 a.m. Australian Eastern 
Time. This service will be relayed to 
South and South East Asia. 


Switzerland 


The National Conference of the Swiss 
S.C.M. which met at Berne, in 1949, 
and centred on reports on church 
activity and the necessity of missionary 
action, left such a vivid impression on 
our Movement that Swiss students were 


fi 
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eager to come together again to discuss 
some subject of immediate~ concern. 
Last summer we decided to organize a 
conference of students from Swiss uni- 
versities on the subject of peace. At the 
opening of the fall term our various 
groups were encouraged to study 
throughout the winter some texts chosen 
from the New Testament, which would 
enable students to become more familiar 
with the conjunction, in the idea of 
peace,;-of its eschatological aspect and 
of the peace which Christ gives in the 
present. 

At the beginning of Mav. !952, about 
60 students met in Neuchatel to study 
the theme, “To what kind of peace 
should we commit ourselves?’’ One 
address defined the biblical idea of peace 
and the Sunday sermon developed the 
thought of Jesus in the famous text, 
“I come not to bring peace but a 
sword.’ Two friends from other coun- 
tries, Horst Bannach of Germany and 
Francis Bose of France, described, 
each in his own way, how they envisage 
the conditions under which a Christian 
may commit himself to the cause of 
peace. The first outlined the situation 
of a Christian who takes political action 
seriously, and the second explained why 
he joined the ranks of the Partisans of 
Peace and how he acts within this 
movement as a Christian-and a pastor. 

The presence of progressist students 
enabled the conference to confront and 
exchange different points of view, and 
helped’ show S.C.M.ers how necessary 
it is to consider certain problems with 
which Switzerland is not yet urgently 
concerned, and to look for practical 
solutions. het 
GeEorRGES BorEL, President. 


Just Published... 


New edition of The Christian in the World Struggle 
$0.75 


Sw. Fr. 3 ; 


* 
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* 


The price of a year’s subscription to the News Sheet is as follows: 


Sw. Fr. 2.50; 3s. 6d.; $1.00. 


Subscription orders may be sent to your national S.C.M. office or to 


Federation headquarters. 
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INTERCESSIONS 


In everything, by prayer and supplication, with thanksgiving, let your requests be 
made known unto God. 


Let us pray at this time especially for students taking their examinations and 
awaiting their results : : 


O Lord God, in whom we live and move and have our being ; open our eyes that. 
we may behold thy fatherly presence ever about us. Draw our hearts to thee with 
the power of thy love. Teach us to be anxious for nothing ; and when we have done 
what thou hast given us to do, help us, O God, our Saviour, to leave the issue to thy 
wisdom ; through Jesus Christ our Lord. Amen. 


Let us pray for students who, having finished their courses, are seeking guidance 
about their future vocation : 


O Lord, we beseech thee mercifully to receive the prayers of thy people which call 
upon thee, and grant that they may both perceive and know what things they ought 
to do, and also may have grace and power faithfully to fulfil the same ; through Jesus 
Christ our Lord. Amen. 


Let us pray for all the Christian conferences and meetings which are to be held 
this summer, that they may be the means of enlarging the vision and understanding of 
those who attend them, and that they may become instruments for furthering the 
work of Christ’s Kingdom throughout the world : 


We thank thee, O Lord, for the conferences which lie before us and which we are 
now preparing in thy name. Give unto those who attend quiet of mind and serious- 
ness of heart. Bless those who instruct and speak that their words may possess and 
give clarity and power. Bless the fellowship that they will have together, that 
they may help each other into the truth and on to thee, and live in the unity of the 
Spirit ; through Jesus Christ our Lord. Amen. 


Let us pray at this season of Whitsuntide that the Church and the members therein 
may again be filled with the power of the Holy Spirit : 


God, who as at this time didst teach the hearts of thy faithful people, by sending 
to them the light of thy Holy Spirit : grant us by the same Spirit to have a right judg- 
ment in all things, and evermore to rejoice in-his holy comfort ; through the merits of ~ 
Christ Jesus our Saviour, who liveth and reigneth with thee, in the unity of the same 
Spirit, one God, world without end. Amen. 


/ 


The Graduate School of Ecumenical Studies ~ 


The Ecumenical Institute of the World Council of Churches has announced 
the first session of its Graduate School of Ecumenical Studies, to be held 
October 1, 1952 to February 15, 1953. The purpose of this school, which 
is organized in association with the University of Geneva (through its Faculty 
of Theology), is “‘to assist in the formation of a generation of servants of 


the Church who have a first-hand knowledge of the ecumenical movement, 
its background, its goals, its problems, and who may thus become effective 
workers for the ecumenical cause in their various churches and countries.’’ 

Theological students and others who may be interested should write for 
further details regarding curriculum, costs, scholarships, and admission 
requirements to The Graduate School of Ecumenical Studies, Chateau de 
Bossey, Céligny (near Geneva), Switzerland. 


Printed by *‘La Concorde”, Lausanne (Switzerland) 


